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tilte to Support their invocation of saints, and they are 
glad to! confound it with angel worship, in order that 
ttieV ftiajr *£ able to put forth something like a formidable 
array 'of testimony and argument, as in military tactics it 
is 1 often desirable to effect a nnion of forces when sepa- 
rately they would not he able to withstand the shock of 
t^e' Shgmy.' We will, however, take the Invocation of 
Saints oh Its own ground. 

"In Orde'r to prove the lawfulness of invocating saints, 
Hiknah'ists' 6/o.ote such passages as Exodus, xxxii., 11-14 ; 
l'-Kftigs, vli* 8-10 ; Job, xlii., 7-8 ; Romans, xv., 30 ; 
Epneslans;' «., 18-19; 1 Thes., v., 25 ; Heb., viii., 12; 
Jimes, 'v., 18. These passages have nothing at all to do 
with the' present question. They simply inculcate a •'•'■y 
wHich all true Christians acknowledge — namely, that y 
sftouldprayforeach other. They speak of the livingpraying 
for bhe anotliBr, but nothing to show that it is right to seek 
tB'e prayeirS of the dead, which is the point in dispute. 
Rom these passages it is clearly shown that the living 
should pVay' for, and solicit the prayers of, their fellow- 
Ohristiaflsi a£d we may ju9tly say that, if it were right 
t6|equ8st the prayers of the departed — " those who reign 
id "Heaven," as the Council of Trent says — that duty 
would be pointed out with, at least, equal distinctness 
and ideolsicrrr. There is a vast difference between solicit- 
ing' ttie prayers of the living and those of the dead— in 
fiet, all d^e itdaginable difference that oan be between any 
tyrtf thfngs.' A living person can hear when he is asked to 
pray on the'b'ehalf of another, or, if the parties be at a dis- 
tance, the" request may be made known by messenger or by 
lftterS'wlterefts, in the case of those who are dead and gone 
to Heavehj^tfe'have no assurance that they are at all ac- 
qfaamteu with' the events of this world, nor do we know 
any' communication they can have with it Before a 
RbnSatf Oatholic, then, can take any advantage from the 
texts of 'Scripture which speak of intercession of the liv- 
ing 1 , sol ak'tat tfefer them to the dead, he must prove that 
departed spirits know when we call on them to pray for 
vfe; and theirthat they are able to intercede on our behalf, 
as we leanest' 1 We will just consider these two points. 
" As to the amount of knowledge possessed by saints in 
thefr disembtidied state, we know little. The Word of 
God Bays flothihg definite about it ; and we must leave 
thy "matter 'as •He has left it — unknown and unexplained. 
It SB, 'MowetetVplair y stated that of themselves they 
know nothing. ^ Job snys of the dead man : — " His sons 
come to honour, and he knoweth it not ; they are brought 

16w, but he peroeiveth it not of them." Job., xiv. 12. 

The prophet Isaiah, addressing God, says, " Surely, thou 
art our drafter, because (vg kee) Abraham is ignorant of 
us^ and Israel does not recognize us : thou, O Lord, art 
oittjffath*, and our Redeemer." Isa. briii. 16. The 
wise king Solomon also distinctly affirms " the dead know 
not a^jtfiiUg, neither is to them any more for ever any 
part (or interest)' ft all in anything that is done under the 
sun." Eccles. 1^5. 6. It is to be regretted that our 
English -version ni ambiguous in the passage in Isaiah; 
anaTin thatte>m Ecclesiastes falls very fax short of the force 
of the original. 

' On this_ last passage is the following note in the Douay 
BTble.'which is well worthy of attention : — " Know nothing 
mare, &c, viz.—" As to the transactions of this world, in 
vjrhich they have now no part, unless it be revealed to them ; 
neither have they any knowledge or power now of doing 
anything to secure their eternal state, if they have not taken 
care of it in their life time ; nor can they procure to them- 
selves any good,, as the living always may do by the grace 
of God." 

This note is entirely alien from the meaning of the text, 
which ii as strong as language can be in asserting that the 
dead hive no knowledge or interest whatever in the affairs of 
this life, But be the respective meanings of the text and the 
note what they may, it is plain enough from both that an 
immense difference exists between the state of knowledge of 
the living anil : the dead. The living knowwhat takes plice 
around them in this world ; the dead know nothing ab ,at 
it, unless it berevealed to them. But is it revealed 
^6 isi* ? This is the important question. When a Ro- 
manist cries out^ "St. Barnabas, pray for us !" he is assured 
hj tl^e note m his fiiible that St. Barnabas does not hear 
hun, nor know anything about him, "unless it be revealed 
fakir*." But who can tell that it is revealed to Barnabas 
that such an one is requesting bis intercession? The Ro- 
man Catholic inust take this for granted ; but that is to 
tekje the whole matter for granted. It is to pray at ran- 
dom, to talk into the' air, without any assurance that his 
Worqg will be' regarded : such procedure is absurd in the 
Axtreine. For aught he knows, St. Barnabas may be other- 
wise engaged at the time he is praying to him ; or there 
may he, jjist then,' so many applications to him for his 
Vf ayers, fhat he may be unable to attend to them all, even 
eupposipg'it should he revealed to him : so that difficulties 
attend 1 every step, Then, again, how does the saint know 



JBrm-^heforene can tell whether he ought or ought not to 

•uppUcat^ God on his behalf. Has all this been revealed 

tiTum?" If fturprayer be offered mentally, the saint must 

how^aU^hat p^es in the hearts of his clients. Has 

lis baeij, rBveafed tfthim ? How can the Romanist know 

thai the saints aire aware of all or any oi the invocations 

gent up to then* a*«be same tune, from various and most 



distant parts of the world, by various persons, for various 
purposes, with various motives, and with various disposi- 
tions of religious feeling? How can he tell that the saints 
are able to distinguish these their various petitioners, their 
characters, their circumstances, their motives, and the 
objects of their prayers ? He is taught in his Douay Bible 
that the saints have in themselves no knowledge of any of 
these things ; and who is to inform him that they have been 
revealed to them? If these matters be revealed to the 
saints, it must be by God himself ; but what can be more 
absurd than to suppose the Almighty constantly engaged 
in telling all the saints about all the myriads of people who 
maybe calling on them for their intercession? Such a 
notion is scarcely less impious than it is ridiculous. It 
makes God a mediator between the saints and men, rather 
than the saints intercessors with Him for men. Then what 
a roundabout way the Romanist has to go, in order to pre- 
sent his petitions to God. He says he is afraid to approach 
Christ, on account of his sins ; so he turns to the saints, and 
his prayer goes first to God, then to the saints, then to Jesus 
Christ, and then back again to God. Ear better it is to go to 
Christ, as He himself invites us to do, than to be driving 
about to saints and angels, of whom we do not know that 
any of them has the most remote knowledge of our neces- 
sities, or even of our existence. We do not say that God 
may not reveal to them whatever may seem fit to Him ; 
but we do most distinctly assert that no Roman Catholic 
can have any proof that when he calls on a dead saint to 
pray for him, the said saint knows anything about his 
prayers or himself. Thus, the whole matter is utter un- 
certainty on the part of the Romanist. 

We now advance to the next point, which is, to inquire 
whether the saints departed do pray for their militant bre- 
thren on earth. What we, Protestants, say is, that no one 
can tell how, or in what manner, the disembodied spirits 
are occupied : we can have no idea of any employment that 
can suit them, so different is their condition from any with 
which we are acquainted. We cannot, of course, tell 
whether they may or may not pray ; we cannot conceive 
as to how they can pray ; nevertheless, if God's word will 
inform us that they do pray, we are to believe it without 
hesitation. But that word says nothing about it, and, 
therefore, we are not authorised to affirm anything in 
the matter. If the accounts of the visions in the book of 
Revelations be descriptions of heaven as it is at present, 
they seem to indicate that the happy spirits are occupied in 
praise rather than in prayer. 

To prove that dead saints do pray for us, Jer. xv. 1 
is quoted, which thus reads in the Authorised Version : — 
" Though Moses and Samuel stood before me," &c. In the 
Douay Bible it is more correctly rendered, " If Moses and 
Samuel shall stand." &c. (" Si steterint." Vulgate. The 
Hebrew particle (Dt$ fa) means " iff and is not so well 
rendered "though," which is ambiguous. Our English 
Version may be taken to mean that Moses and Samuel did 
stand before God on behalf of Israel; but this is not the 
meaning of the Prophet, who merely supposes a possibility 
that these worthies might stand before the Lord, or, rather, 
he speaks hypothetieally, and declares, that even their in- 
tercession, Cf that were resorted to, would be unavailing. 
This, then, is no proof that departed saints do pray for us. 

2nd Machabees, xv. 14, is also quoted, where Jere- 
mias the Prophet, who was dead, is said "to pray much for 
the people and the city of God. " But we deny the canoni- 
city and inspiration of these books of Maccabees, which cuts 
short all further remarks, as it is not our intention here to 
discuss the canon of Scripture. 

The next passage adduced in proof that dead saints 
pray for us is Apoc. v. 8. " The four living crea- 
tures, and the four-and-twenty elders, fell down before 
the Lamb, having every one of them harps, and golden 
vials full of odours, which are the prayers of the saints." 
The Rhemish note says, " Here we see that the saints 
in Heaven offer to Christ the prayers of the faithful on 
earth." Of this passage, Cardinal Cajetan says — " Let 
him that can expound it" — " exponat qui potest." We 
are not now going to determine as to what these " living 
oreatures" and elders represent. That they denote the 
spirits of departed saints is by no means clear ; nor can 
we for a moment suppose it. Evidently, the whole pas- 
sage is symbolical, being a narrative of a vision, and not 
a plain account of things as they are. St. Jerome states 
the opinion that these four-and-twenty elders mean the 
four-and-twenty books of the Old Testament, which he 
enumerates. St. Augustine says, that the four living 
creatures signify the four evangelists, b and in his work 
De Consensu EvangeUstarurn, he has devoted a chapter 
(lib. i. cap. 6) c to the consideration of the manner in 
which the four living creatures represented the four evan- 
gelists, quotes the opinions of others who went before 
him, and condemns some of them. But whatever be the 
meaning of this passage, which at best is but dark and 
mysterious, it certainly does not prove that dead men or 
angels hear or pray for us. 

Apoo. vi. 9, 10, is also quoted, where the soul3 of 
them that were slain for the Word of God are repre- 
sented as reposing under the divine altar, and crying, 
with a loud voice : " How long, O Lord, dost thou not 
avenge our blood on them that dwell on the earth ?" This 
may be regarded merely as a question or inquiry on the 



* St. August in Apoc iv., 6. Ham. ill. torn. iii. pt. ii. Add. 
p. 104. Ben. ed. 

* Tom. ill. p. 3, p. 6. 



part of those souls ; we do not, however, conceive such to 
be the meaning of the passage; for in asking a question, 
" crying with a loud voice" is not becoming, and must be 
out of place. The true meaning, doubtless, is, that the 
souls of the martyrs, untimely slain for the truths of 
Christ, are in heaven as a testimony against the cruelty 
and wickedness of those persecutors by whom they were 
cut off from the earth. In a similar way, God said to Cain, 
" The voice of thy brother's blood crieth unto Me from the 
ground." — Gen. iv., 10. Not that the blood of Abel, or the 
souls of the martyrs, did ever actually cry with a real voice, 
or really pray to God ; but that they were memorials, as it 
were, of crime, and in the sight of the Divine Justice de- 
manded vengeance against the criminals. This is not 
praying for men, but against them ; nor is it praying for 
each individually, as the Council of Trent speaks. 

There appears, then, nothing in God's word to authorize 
us in supposing that departed saints pray for their mili- 
tant brethren on earth. On the authority of that word, 
we cannot affirm that they do, or that they do not. If 
they do, doubtless we should have been informed on the 
subject ; so that the silence of Scripture is a sufficient 
reason for our rejecting the notion of their intercession, 
and the practice of invoking them, which depends upon 
it. We must not expect to find in Holy Writ passages 
condemnatory of every error which men may invent ; it 
is enough in any case that the Bible does not teach such, 
and the fact of its silence on any doctrine of religion is 
to Christians a sufficient warranty for repudiating it. 

From what we have said, it appears that there is no 
Scripture proof whatever that saints, after their departure 
from this world, know anything about its affairs — much 
less about the prayers or necessities of individuals ; no 
proof that they can or do pray at all in their disembodied 
state — much less that they pray for men, and " for each 
individually ;" and, consequently, nothing to justify the 
Romish practice of invoking their prayers. On the con- 
trary, there is much against the supposition that they are 
cognisant of the transactions of this world, or take any 
part therein by their intercession or otherwise. A few 
points yet remain to be considered, which we hope to pro- 
ceed with in our next number. 



THE DUMB VILLAGE. 

CHAP. TX. 

The new priest's sun had set, and Tom Council's rose upon 
its decline. The news of his discussion was soon blazed 
abroad, with divers marvellous embellishments. And as 
Tom was neither changed into a rat or a hare, the most 
incredulous of the villagers looked upon this as decisive) 
evidence that he had the best of it. His " six foot length" 
as he strode along, the admired of all beholders, was con- 
firmation strong that the priest's ecclesiastical powers were 
as weak as his argumentative. That Tom became a Pro- 
testant proved the last — so they thought. That he continued 
a living man, unmetamorphosed, hale and hearty as ever, 
settled the former, at least in the estimation of those 
whose most practical ground of assurance in the truth of 
their religion arose from a belief in the miraculous powers 
of its priesthood. 

"How was it, Tofn? Tell us all about it, man!" met 
our friend on all sides. For many an evening hour, and 
round many a turf fire, groups of anxious hearers forced 
him to fight his battle o'er and o'er. Thus Tom found 
multiplied and favourable opportunities of pressing upon 
his absorbed auditors the difficulties which had staggered 
him in his former faith, and determined its change. Thug, 
too, he found many occasions, which he used with great 
advantage, of setting before them, with the attraction of 
his natural eloquence, and force of his determined charac- 
ter, the power of the truth which had emancipated him. 

The rector of the parish soon saw how matters were 
going on, and with that skill which characterised him, of 
seizing on available occasions, he decided on keeping for a 
time the Scripture-readers aloof from all interference, lest 
they might, in any way, distract or disturb the strong cur- 
rent of feeling produced by the issue of Tom's discussion, 
and continued by his subsequent activity. Not to mar by 
unnecessary meddling was a fixed rule of action with this 
sagacious man. He knew full well that discretion wa» 
sometimes shown as much by withholding as, at other 
times, in pressing efforts. And, therefore, he now resolved 
on a temporary discontinuance of all other agency, so 
long as so many of the villagers should continue to be 
busily engaged in discussing the recent event. Accord- 
ingly, having communicated his views to Tom Connell, he 
said to him, " I shall keep the Scripture-readers a little in 
the background while I find the people anxious to hear all 
you have to say. Now they are greedily listening to you. 
We must endeavour to turn to good account the oppor- 
tunity which it has pleased God to give us. I wish yon, 
then, especially to try and bring before their minds that 
their religion has interposed between them and God a mul- 
titude of barriers which his own word never sanctions. 
Press upon them, that while professing to hold the great 
truths of the Bible, these it neutralises in practice, and 
corrupts by additions. Let God's word speak for itself to 
them. Strive to show them that the difficulties to under- 
standing it, and the dangers in reading it, of which they 
hear so much, are the fictions of men, introduced!' or the 
purpose of magnifying the Romish priesthood in their 
eyes, and preventing the detection of Romish error*. Tour 
friend Williams quite agrees with me in thinking it will b» 
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prudent for us to lie bye for a little space, at the present 
moment, in order to give your example and efforts scope 
to operate undisturbed, while the villagers are so anxious 
to hear yon. So mind, Tom, yon are now to be, for a 
while, all my Scripture-readers pnt together, and the bles- 
sing of God be with you." 

Tom's heart beat with new life as he listened to these 
words, while the sadden flush of pleasure which mantled 
his honest cheek told the obserring rector that he bad not 
mistaken his man, nor miscalculated his hopes, which were 
both to confirm Tom, and to further the work in the vil- 
lage. For the trust thus reposed in him the happy fellow 
felt grateful, and for the opportunity of serving the cause 
now so dear to him he was deeply thankful. Many a con 
vert in the "'Dumb Village" witnessed to the sincerity of 
tpurpose, and to the earnestness of his zeal. 
Tom was, however, to witness a scene which deepened 
still more the devotion of his heart to God. 

Some weeks after this conversation he received a mes- 
sage from the clergyman to call at his house at a late hour 
ou a particular evening. He went as directed. And 

while speaking, upon his entrance, to Mr. R , was 

startled by finding a hand placed within his own by some 
>ne whom he had not observed to be in the room. On 
taming round, he beheld, to his utter astonishment, 
Father M. 

Father M. it was, indeed. But sadly changed. Pale, 
worn, and agitated. Still his old smile lightened his 
wasted cheek, and his hot hand trembled in the grasp 
Which answered its pressure. 

" Are yon very much surprised, Tom," said the clergy- 
man, " to find your dear and valued pastor here ? Are 
yon surprised that the same honesty of heart which he has 
shown in all the acts of his life should ever prove true to 
itself? And do yon not think he is one worth labouring 
for?" 

Tom looked from one to the other in extreme amaze- 
ment. He divined at once the purpose of the meeting, 
out he had anticipated nothing like it. He did not, how- 
ever, know that the ever-watchful rector, having surmised, 
from Tom's own account of his interview, both with 
him and with the new priest, something near the truth 
with respect to Father M.'s state of feeling, had, while his 
tnind was tortured by the agony of distracting doubts, and 
lacerated by the disrespect and suspicion of his coadjutor, 
addressed to him, just at the right time and just iu the 
right way, a letter so full of tenderness and love, so strong 
in truth, yet so touching in sympathy, as to move him 
most deeply. This drew forth a reply. Until at last, a 
correspondence, conducted by the rector with a spirit of 
love deeply soothing to Father M.'s harrassed soul, and 
with a tempered force of argument which calmed his dis- 
quiet, while it won his admiration, terminated in a pro- 
posal from the latter to meet the rector at his own house, 
for the purpose of discussing the subjects which agitated 
him, and expressly requesting that Tom Connell might be 
present. 

" Whatever be the issue of this solemn hour, I owe it to 
your true heart, my faithful friend," said Father M. to 
him, " that you should be by. You have helped me more 
than you think upon my path, and it is but just you should 
see where it ends." 

The scene which Tom Connell witnessed that night long 
left its impress upon him. It was, indeed, one not to be 
forgotten. Two men, each unmistakeably impressed with 
a sense of the exceeding momentousness of a result yet 
doubtful, met, by mutual desire, and in mutual respect, for 
a conference which would, in all probability, determine it. 
There was something of holy solemnity in their thorough 
earnestness. The one, in the pallor of his worn cheek, in 
the tremulous play of his bloodless lip, and in the subdued 
light of his fine, but sorrowing eye, giving the deep witness 
to his sincerity, to the long inquietude of his mental strife, 
and to his desire of rest from its uneasiness and its pain. 
The other, powerful in hi3 conviction of truth, yearning to 
save a noble soul round which he knew the truth to be 
hovering, ardently longiog she should stay her yet extended 
wing, and make that bouI her dwelling-place, gave, in the 
composure of his firm face, witness, that his reliance ha d 
its strength from its truth. While the tenderness of his 
manner attested the reality of his solicitude. Tom felt a 
deep awe steal over him, and could hear the beating of his 
heart, when almost unconsciously, he sank upon his knees, 
as the rector's voice broke the momentary stillness by the 
solemn prelude, " Let us pray." 

How chastened, earnest, and affecting was that brief prayer. 
Every word which parted from the lips seemed poured from 
the heart, in all the full intensity of its utterance. Never 
had Tom so realized before what it was for a man to address 
bis God, as in that earnest supplication for a blessing upon 
that hour. It was the prayer of one who, in the ardour of 
his love, and in the fulness of his faith, committed all to 
Him whom he had served. And, as they arose, Tom saw 
in the quivering cheek and dewed eye of Father M., and 
in his eager grasp of the rector's proffered hand, that his 
spirit had drunk deeply of that evening's prayer. 
It was a good omen, and Tom's true heart welcomed it. 
" Now, dear sir," said Mr. R., " that we have both com- 
mitted the issue to Him who can alone make it to end well, 
I am ready, if you please it, to enter on our friendly and, 
1 trust, our happy conference." 

" You are already in some measure acquainted with my 
§*eeeiU state of mind," replied Father M. "Ihtra been, 



for some time, painfully alive to the suspicion, which I can- 
not remove, that my Church has arrogated a preroga- 
tive to which she has no claim. And I am still more dis- 
tressed by my conviction that she has been unscrupulous 
in the means by which she has sought to establish it So 
far as my own search hitherto has gone, I am bound to 
say, I have found nothing to j ustify this claim. The proofs 
adduced appear so weak, the arguments so irrelevant, as 
I found them in her accredited controversialists, that I 
can scarcely bring myself to believe I am in possession 
of the strength of her case. And yet I have sought it from 
her best writers, who appear to me never to prove the 
question in hand, but always something else which may 
be mistaken for it. I have been sorely grieved to see such 
an amount of small shuffling and out of the way subtleties 
upon subjects, which, if true, ought to admit of easy and 
immediate proof. It is this which has shaken and agi- 
tated my mind. I never can find a direct proof. I never 
can find, upon examination, that the reference to an early 
writer justifies the use made of it. This systematic dif- 
ference between what is asserted, and what is produced in 
support of the assertion, has taken me completely by sur- 
prise. My mind is, therefore, harrassed by the suspicion 
that there must be something wrong in doctrines for which 
there is so great a short-coming in the proofs. But as 
everything in the Catholic Church depends on her infalli- 
bility, I think I would prefer, if yon have no objection, to 
speak of it. It is not only the question upon which all 
depends, but is also, that of which the proofs seemed to 
me most questionable." 

" You have proposed the very subject which of all others 
I would have selected, had the option rested with me," 
replied the rector. " It is the question to be assailed by 
us, and to be defended by you. If it can be established 
you must stand, if it falls you must fall. Your surprise at 
the failure of evidence on this subject is easily explained. 
You have approached it wanting to know its truth. Others 
are already prepared to believe, and only look for something 
to justify their preoccupations. Consequently, they will make 
proof where they cannot find it. I will venture boldly to 
assert, that there is not a man to be found capable of un- 
derstanding the nature of evidence, and uninfluenced by a 
pre-existing proneness, or determination to believe in this 
doctrine, who would not determinately reject, as utterly 
worthless, the proof which the Roman Catholic Church 
proffers of this her vital doctrine. It is easy to see why 
persons educated in the Roman Catholic faith profess 
themselves to be satisfied with the proof of her infallibility. 
And of those who have joined her communion, with whom 
I have conversed, I never met any who did not leave on 
my mind the impression, they had abandoned their reason 
when deserting their faith. I feel perfectly assured they 
were never convinced by the reasons they gave for the 
truth of these doctrines. It was an accumulation of small 
plausibilities which seemed to influence most of them. 
None of them seemed able to distinguish between what 
was true and what was relevant. You have approached 
the subject seeking proof. You have therefore found none, 
simply because it does not exist It is impossible for the 
Church of Rome to establish her claim to infallibility." 

" Why do you use the word 'impossible?' interposed 
Father M. " It may be difficult ; but I do not see it to be 
impossible. Why do you say this ?" 

" Because the Church of Rome has herself rendered it 
so," was the answer. 

" That seems somewhat strange. Does it not ?" replied 
Father M. " Do you really mean to assert, and are yon 
now prepared to maintain, that the Church which claims 
infallibility has, by anything else which she has said, 
debarred herself from the possibility of proving it ?" 

"That is just what I do assert, and am prepared 1 to 
prove," said Mr. R. "I allege that her necessities, in the 
absence of all valid proof, have driven her to make asser- 
tions which preclude her from the power of proving it." 
" Will you proceed to make good this statement, which 
greatly surprises me ?" said Father M. 

"Will you allow that the Church of Rome has been loud 
and constant in her prohibition of the right of private 
judgment?" 

"Yes," replied Father M. "The dangers attending 
its exercise has always been a favourite argument with her 
controversialists for the necessity of an infallible guide, to 
prevent its mischief in matters of faith." 

"Just so," said Mr. R. ; " and a plausible argument it 
has been, to judge from the frequency with which one hears 
of it. Will you also allow that the truth of this doctrine 
cannot be made out if the proof be weak ?" 

" That is very apparent," replied Father M. " A house 
must depend for its stability upon its foundation, and truth 
upon its proof." 

''There is but one thing more which I want, then," 
said Mr. R. " It is, I conclude, pretty plain that there are 
not any passages in the Scriptures which directly assert, in 
plain language, that either the Church or the Bishop of 
Rome is infallible." 

" If there were," said Father M., " I presume there 
could be no room for doubt or discussion at all. The argu- 
ment is inferential from them." 

" Then we have three things clear," continued Mr. R. 
"First, it is matter of known fact that the Church of Rome 
does deprecate the exercise of private judgment upon 
those parts of Scripture which contain articles of faith. 
Secondly, that the certainty of the troth of a doctrine , 



cannot exceed the degree of certainty belonging to tha 
proof of it. A doctrine cannot be to us infallibly true 
unless its proof be infallibly certain. And, lastly, that there 
are no passages of Scripture which clearly, and in plain 
language, assert that such a prerogative as infallibility does 
attach to the Roman Catholic Church." 

" These all must be conceded," said the priest " I am 
very anxious to know what use yon intend to make of 
them." 

" That we shall now proceed to show. Take, then, any 
of the passages upon which you ground this doctrine. Let 
us select your leading one, ' Thou art Peter, &c.' It is 
clear you can arrive at the true meaning of this only in one 
or other of three ways — either by adducingyour infallibility 
as the ground of your interpretation, or by the exercise of 
reason and judgment ; or, lastly, by alleging the 
universal consent of the early writers, as witnesses, that 
sueh had ever been the sense held by the Church of this 
passage. From the first of these you are excluded by com- 
mon sense and just reason. You cannot without the most 
transparent sophism assume infallibility, when the question 
in issue is to prove it. From the second mode of proof you 
exclude yourself on your own showing. For if private 
judgment cannot be trusted, then it is clear infallibility 
cannot be proved by it The third is simply an appeal to 
a matter of fact, which can be readily disposed of, I think, 
likewise." 

" Let us proceed carefully," replied his listener. " I ad- 
mit freely that we must set aside the first mode of proof 
as wholly inadmissible. It is clear the Church cannot use 
or allege her infallibility for the interpretation of those 
passages upon which she professes to found it We most, 
therefore, dismiss this as being clearly unauthorised and so- 
phistical. But I should like to examine the others. You 
surely do not mean to assert that the Catholic Church pre- 
cludes men from exercising their fair judgment under due 
restrictions, upon the Scriptures themselves. I have never 
thought so." 

" No," replied Mr. R., " I bare not asserted this. Yet 
here is one of the perpetual irrelevancies by which yon 
are so continuously imposed upon. She seems mightily 
indignant when it is alleged against her, that, by de- 
barring men of the use of their intellect, she levels them 
with • the beasts that perish.' She exclaims : We do no 
such thing ; we allow men to employ their judgment 
npon God's Word as truly as yon Protestants do, only we 
give them gnides, which you have not. This sounds very 
plausible. But, when we look into it a little, we shall find 
it comes to nothing, and is wholly irrelevant so far at the 
present, or any like question is concerned. Granting that 
she does permit some such exercise under certain re- 
strictions, this concession has nothing whatever to do 
with the question before us. I am not resting on what 
she allows, but on what she prohibits. Now, it is clear 
matter of fact that she does generally declare the exer- 
cise of men's private judgment npon passages of the 
Scripture whioh contain articles of faith to be dangerous 
and not to be trusted, as the means for interpreting them. 
We are now considering such a passage. Her waminga 
which are acknowledged, whatever they are, suffice for 
my argument. Since infallibility cannot possibly be estab- 
lished by a mode of proof whioh she, for her own pur- 
poses, asserts to be highly dangerous. She cannot undo 
her own work, and eat her own words by using, as proof 
of her fundamental doctrine, a mode of interpretation 
which she denounces at unauthorised." 

"I see the force of your reasoning," said Father M.,, 
" and I must admit I can say nothing against it But it' 
does not at all decide the question." 

" I never meant it should," replied Mr. R. ; " but at I 
intend to make more use of it shortly, I wish yon to con- 
sider whether it be not decisive so far." 

" It is so far quite decisive. The third mode of proof 
which you have mentioned is, however, as yon ere well 
aware, that upon whieh the Catholic Church relies. She 
appeals ' to the unanimous consent of the Fathers,' and 
asserts that it is wholly on her side in the interpretation 
of these passages." 

" And never, in the whole records of controversy, can 
an assertion more boldly made, or more utterly un- 
founded, be produced. And never would it have been 
admitted, or made, if men had the care they ought to have 
about the truth of their religion. But the real faetj I 
greatly fear, is this. A Roman Catholic does not require 
proof for the truth of his doctrines. All other dogmas he 
accepts, because he believes in infallibility. And in re- 
ceiving this last, he is influenced by a variety of motives, 
whioh determine his mind without justifying his belief." 

" You speak strongly," said Father M. 

" I do so, dear sir, because I have sifted and turned 
this question in every way. I have, for years past, 
brought to bear upon it all the thought I am capable of 
exerting, with every determination to deal fairly by it 
But the more I have studied it, the more I am convinced 
of its utter untenableness." 

" Yet yon can scaroely, I suppose," replied Father M., 
" undertake to say that the Catholic Church has been so 
dishonest as to assert the concurrent voice of antiquity 
in her favour, if no such thing really existed. And hew 
oan you account for so many able and pious men receiving 
this fact as true, if it be really false P" 

" I am now dealing with facts, not with motives*" said 
Mr. B. " The latter would be, I fear, a painful and, 
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disturbing question just now. And what I have already 
said will sufficiently account for men receiving for truths 
assertions which they fail to examine. However, it is 
easy to see that the Roman Catholic Church was driven 
to assert ' the unanimous consent of the Fathers.' If 
she did not, her cause could not stand a moment. She 
had no option. Had she alleged that some (only) were 
on her side, her claim was gone, by the very fact that it 
was disputed. Her necessities forced her to hazard the 
assertion at all risks. It is not because it is true she 
alleges it, but because she could not help doing so. 
For, as I have said, she was debarred from using the 
two other, of the three only conceivable, modes of proof. 
Now, I say that this mode of proof, which she upholds, 
not because it is true, but because she could not help it, 
completes the refutation of this her claim. Such consent 
does not exist." 

" I own," replied his hearer, " I must in some measure 
allow this. I have been greatly occupied in examining 
many of the testimonies, and, I grieve to say, they have 
failed." 

" Only keep to the real question before us," replied 
Mr. B., " and you will find every one of them to fail like- 
wise. Remember what her claim is — that she is possessed 
of an infallible authority. Remember what her allegation 
is — that such has been admitted on all hands from the 
earliest ages. The simple question, then, is, produce a 
single extract from any one (she requires all) of these 
writers which plainly asserts that she possesses this kind 
(not some other) of authority." 

" There are several extracts from the Fathers allowing 
the authority of the Church of Borne. But I think I see 
what reply you will make," said the priest. 

" I should hope so. The sophism of the whole argu- 
ment is in the little article the. Do they assert the 
authority to be what she claims — an infallible authority ? 
Not only do they say nothing of this sort, but they make 
statements absolutely inconsistent with it. Could any 
one who believed that the Boman Pontiff or the Boman 
Church had such a prerogative have assigned as the 
reason for the precedence (such as it was) given to the 
Boman Pontiff, that he was bishop of the greatest city ? 
And is it not well known that councils made the relative 
grandeur of episcopal cities (Borne included) the rule 
for the relative precedence of their bishops. Had your 
claim been then allowed, would this rule of precedency 
have been mentioned ?" 

" Would you have any objection to examine, with me, 
some of these extracts?" said Father M. 

" None whatever. The more they are examined the 
less they prove for you. But before I enter on this in- 
quiry, there is a remark to be made, for which I must ask 
your serious attention." 

"You have had it for every word you have uttered. 
May the Lord help me in this dire strife." 

Tom Connell noticed the clasped hands and the trem- 
bling cheek. And in the intensity of his feelings his deep 
" amen" came upon the bruised heart of his friend. 

" I have asserted that the Church of Borne was driven 
to assert the unanimous consent of the Fathers. It i3, 
at least, clear, that such is absolutely indispensable for 
her cause. Therefore she must assert it. I also allege 
that no such consent exists, and that her appeal, if it 
prove anything, disproves her claim. The opinions of these 
writers are matters of fact. And by simply remembering 
that the question is, whether or no they allowed to her, not 
some kind of authority, bnt that especial kind which she 
claims, I have little doubt but we shall find proof 
enough that they decide, not for, but against her. To 
this issue of fact we shall, if you wish it, soon come- 
But you remember what I had, some time since, said — 
not only that the Church of Borne does not, in point of 
fact, prove her infallibility, but, also, that, npon her own 
showing, she had put herself in a position which ren- 
dered it impossible for her to do so." 

" I remember it well, and also, that you intimated your 
purpose to use her protest against private judgment still 
further against her." 

" That is what I am now about to do. I am going to 
show that this her denunciation against private judg- 
ment, which debars her from using the Scriptures as her 
proof of it, likewise debars her from using the testimony 
(which she adduces) of the Fathers. So that, before we 
enter at all on the matter of fact — whether or not such 
testimony exists — I mean to say, she has precluded her- 
self, according to her own principles, from using this 
proof. And, therefore, that in bringing it forward, she 
refutes herself." 

" If you succeed in this," replied Father M., "I must 
abandon my former faith. But I cannot see how it is 
practicable." 

" Let us, then, proceed. You denounce the right of 
private judgment. You must, then, proceed to prove your 
claim, under this your own restriction. The attempt fails 
when this rule is applied directly to the Scriptures. Now 
we go to the remaining mode of proof — that the Fathers 
so interpreted these passages. But the Fathers never 
say that the words ' thou art Peter, &c.' (or the other 
passages of Scripture upon which you base this claim), 
are to be interpreted as stating that the Church or Bishop 
of Borne is infallible. They never say this, nor any- 
thing like it in express words. If they did, we should 
have no place for discussion as to their meaning. What- 
ever they ten/, at all events it is not this. So that we moat 



try to find out what they mean from what they say. How 
are you to do this ? Not by your infallibility, of course ; 
for that is what we want to prove. And, moreover, you do 
not say you are infallible, except in interpreting Scrip- 
ture. So that here again we must come to the exercise 
of reason and judgment. The Scripture itself is infal- 
libly true. You denounce men's private judgment as 
productive of certain error in ascertaining its meaning. 
The Fathers are fallible. Yet you use, and must use, pri- 
vate judgment in ascertaining their meaning of the same 
Scripture. That is, you give interpretations of their in- 
terpretations, and now end, according to your own prin- 
ciples, in doubling the risk of error, by using a rule of 
interpretation which is doubly fallible. Your argument 
from the Fathers is, therefore, twice as bad as your ar- 
gument from the Scriptures.'' 

"This is serious, indeed," said his eager listener. "I 
want to see it clearly.'* 

" Bring any extract, then,'' continued Mr. R., " which 
you like, from any of the Fathers. I shall hold in reserve 
my proof that it does not, in point of fact, refer at all 
to the infallibility of the Church of Borne. This is a 
subsequent matter. My first step will be to stop you at 
the outset, and require of you to show rae, by what right 
you, who denounce private judgment as deeply dangerous, 
attempt to use it under circumstances which double the 
dangers you so dread. On your own principles you can- 
not even make the attempt." 

" But, surely," said Father M., " if you deal with me 
in this way, I cannot bring any proof at all. You stop 
me the moment I open my mouth." 

" It is not I who stop you. It is your own Church. 
She not only gives no proof, but is, on her own principles, 
precluded from even attempting it. Until, at least, she 
retracts her attack on Protestants, and then, of course, 
she gives up infallibility." 

" Yet, surely," replied the priest, " this mode of rea- 
soning cannot be applied in any other case, and why 
should it in this ? Were I to discuss with you any ques- 
tion of great social importance, for instance, you could 
not arrest me, in this way, at the first sentence I utter." 

" Claim to be infallible on that subject, while you are 
discussing it with me, and I certainly shall," said Mr. R. 
" The first thing I shall do will be, to put you to the 
proof of your alleged prerogative, and stop you the mo- 
ment you attempt to establish it by a principle which you 
profess to discard." 



SEE OF ST. PETER— No. VI. 
We now proceed to consider the arguments drawn by 
some Boman Catholic writers from the passage in St. 
Lnke — ch. xxii v. 31, &c. : — 

31. " And the Lord said : Simon, Simon, behold Satan 
hath desired to have you that he may sift you as wheat. 

32. " But I have prayed for thee that thy faith fail not ; 
and thou being once converted, confirm thy brethren. 

33. " Who said to him: Lord, I am ready to go with 
thee both into prison and to death. 

34. " And he said : I say to thee, Peter, the cock shall not 
crow this day, till thou thrice deniest that thou knowest 
me." — (Douay Bible.) 

The parallel passage in St. Matthew xxvi. 33, &c, is 
as follows, omitting any reference to either the prayer or 
the command of our Lord in the 32 v. of St. Luke. 

33. " And Peter answering said to Him, Although all 
shall be scandalized in Thee, I will not be scandalized. 

34. " Jesus said to him : Amen, I say to thee, that in 
this night, before the cock crow, thou wilt deny me 
thrice. 

35 . " Peter saith to Him : Yea though I should die with 
Thee, I will not deny Thee. And in like manner said 
all the disciples." 

St. Mark xiv. 29-31 is nearly in the same words. 

St. John xiii. 36-38 records the same prophetic warn- 
ing of our Lord thus : — 

36. " Simon Peter saith to Him, Lord whither goest 
Thou ? Jesus answered : Whither I go, thou canst 
not follow me now, but thou shalt follow me hereafter. 

37. " Peter said to Him : Why cannot I follow Thee 
now ? I will lay down my life for Thee. 

38. " Jesus answered him : Wilt thou lay down thy life 
for me ? Amen, amen, I say to thee, the cock shall not 
crow, till thou deny me thrice." (Douay Bible. ) 

That controversialists should have been able to deduce 
from such passages a proof of St. Peter's supremacy 
might well astonish any one who studies Scripture for 
simple instruction and edification, and not to uphold a 
preconceived theory ; and we may here remark, before 
going farther, that many very eminent Roman Catholic 
writers omit altogether this text, while still relying on 
that in Matthew xvi., which we discussed in our last, 
and John xxi., 15-17, to which we shall refer presently. 
Cardinal Cajetan uses only the texts from St. Matthew 
and St. John, and makes no allusion to the one in St. 
Luke, at present under our consideration. Cardinal 
Bellarmine, while laying great stress on the former 
texts, but faintly refers to the latter, and that only inci- 
dentally with others.* Le Plat, in the remarkable 

* De Roman. Pootir. Lib. I. cap. xx. " Octava est Luc. xxii. *c." 

— Tom. I.p.521. Col. Agrip. 1615, It will be recollected that we are 
now dealing with the question of the snpremacy of the Pope, not his 
infallibility^- Bellarmine iu lib. iv. cap. 3. De Rom. Pont, no doubt 
rtlisuttengly oa tM* t»xt la support of tie pope's laWUbUity. 



paper given in his collection of monuments of 
the Council of Trent, entitled " Various Opinions 
of the Holy Fathers, to illustrate the Autho- 
rity of the Boman Pontiff," contains only the two texts 
from Matthew and John, and makes no reference to 
that of St. Luke. b Iavarone, Professor of History at 
Naples, in the present century, does the same.' As, 
ho.vever, there are not wanting others who rely on this 
passage of St. Luke as proving the supremacy of St. 
Peter over the rest of the Apostles, let us see what is 
the natural meaning of it, and how far the primitive 
Fathers support the view of it now taken by the Church 
of Rome. 

To any ordinary reader, not prepossessed in favour of 
a particular system, or bound by the exigencies of his 
position to look out for reasons to maintain one, we think 
the meaning of our Blessed Lord's words, as given by 
St. Luke, are plainly as follows: — "Simon, thou art 
ever forward, ever confident, as if thou wert possessed 
of more strength than thy brethren; and thou art 
henceforward in imminent danger of being huffetted by 
Satan, who desires to sift you all as wheat. I now warn 
thee that, though thou now deludest thyself with the 
idea that thou art ready to go to prison, or to 
suffer death for my sake, so weak art thou, that 
this very night thou shalt deny that thou knowest Me. 
This grievous sin thou shalt be guilty of ; and, wert thou 
left to thyself, without Divine help, thy apostacy might 
be complete as that of thy fellow-disciple, Judas, shall 
be ; but I will not forsake thee, even when thou forsakest 
and deniest Me, and I have prayed for thee that thy 
apostacy shall not be final, or thy faith in Me altogether 
fail ; and, when thou shalt again turn to Me and repent 
of thy sin, as I now foretell, through my prayers, will 
be the case, then I charge thee, being mindful of thine 
own infirmity, strengthen thy brethren." 

In the prospect of his passion (to use the words of an 
able writer already mentioned)* 1 Christ prayed for his 
Apostles, and for St. Peter separately, as being in greater 
peril than the rest. He warned them that in the ap 
preaching time of trial they would all be offended and 
forsake Him ; so He predicted to Peter the heavy guilt 
into which he was about to be betrayed beyond the rest. 
" In the danger of them all," Bays Dr. Bainoldes, " but 
greatest danger of Peter, He putteth him in mind, first 
of his fall, to trouble him ; then of his rising, to com- 
fort him ; last of his duty, to quicken him unto it."* A 
question of privilege would have been very much out of 
place, for it was a special temptation and grievous guilt 
which were impending. Self-confidence had given a 
great advantage to the enemy, and the foremost disciple 
was about to come upon the very brink of destruction : 
he must be saved so as by fire. The foretold sin was 
one to which an awful penalty had been annexed : 
" Whosoever shall deny Me before men, him will I also 
deny before my Father which is in heaven" (Matt. x. 
33) ; but by a miracle of Divine mercy it was to be 
averted. In the words of Archbishop Laud (in his con- 
ference with Fisher, s. xxv. p. 209. Oxford ed. 1849)— 
" The special grace which this prayer of Christ obtained 
for St. Peter was, that he should not fall into a final 
apostacy ; no, not when Satan had sifted him to the 
bran, that he fell most horribly even into a threefold 
denial of his Master, and that with a curse. And to re- 
cover this and persevere was aliquid speciale, I trow, if 
anything ever were." An injunction was laid upon Peter, 
in connection with the predicted sin and the promised 
recovery, "When thou art converted, strengthen thy 
brethren." The duty was made the more {urgent by all 
the peculiarities of the case. His fall would peril men's 
faith ; so, on his recovery, he was the more bound to 
confirm'them in the truth of the Gospel. The motive 
was unusually strong, but the duty itself is no more than 
is laid upon every Christian, especially them to whom 
any ministry or charge in the Church has been entrusted. 
No greater proof of prerogative can be deduced from the 
words addressed to Peter than from the record of St 
Paul's history — " that he went through Syria and Cilicia 
confirming the Churches ;'" or that be sent Timothy to 
establish the Thessalonians.' So the angel of the 
Church in Sardis (Apoc. iii. 2) was charged to strengthen 
the things which remained and were ready to die. That 
any supreme authority in matters of faith should be oon- 
veyed by such words, and on such an occasion, was of all 
things the most improbable. Bossuet declares that any 
such conclusion is false, and that the duty of confirming 
the unstable is declared by Scripture to be the object of 
all ministerial charge. 11 

In another passage Bossuet says that the premise of 
our Lord related solely to Peter personally, and not to his 

> Le Plat, Monumenta Con. Trid. vi. p. 103. 

e Institutions Theological torn. 11. p. 200. Ed. 1824. 

d Rev. S. Robins, on the claims of the Roman Church.— p. 28. 

• Tho Sum of the Conference between John Ralnoldes and John 
Hart, ch. iii., dir. 2, p. 106. London 1584. 

' Acts xv. 41. 

* 1 Thess. iii. 2. 

h " Jam qaod aiunt, ipsa confirmandl voce, supremnm et indeclina- 
bile judicium, eamque autoritatem ludlcarl, qua nulla major ease 
possit, falaum est." And again :— " Ostendunt Scriptural P" Blm 
confirmare vacillantes animoa, par omnia eeclesiastica op 5 '* 
fnsnm "— Defenslo Declarations Conventus Cleri uajliewl. (J, B. 
Bouaat, psm, iii, Ub, x. «'. *, p. 189. AmsWrt. 1TM. 



